As the British made inroads into the Indian subcontinent during the late eighteenth century, they were faced with a society which seemed both complex and elusive. They used various mechanisms in seeking to foster an understanding of socio-economic structures and hierarchies. The type of clothing that individuals, and groups of individuals, wore was one of these. Through dress, the British could divide the South Asian population into decipherable units and those units, in turn, could be distinguished from Europeans. Photographers involved in the compilation of ethnographic dictionaries during the late nineteenth and early twentieth centuries, for instance, dressed their subjects in what they believed to be 'typical' garments. These became visual signifiers of collective religious, caste or tribal (adivasi) status. 2
school teams. 18 Thus we begin to see, as Margaret Maynard argues in a fine study of dress in colonial Australia, that clothing is not simply utilitarian, but 'functions on many levels and serves a number of purposes.' These functions include the establishment and negotiation of power relationships.
It was this foray into wearing the outfit of the Englishman which was the cause of most concern. 19 To at least some extent, individuals choose their self-image and interpret their identity through clothing. Yet clothing can also be a means through which individuals have their identities fashioned for them. 20 This article explores the issue of clothing in India's penal settlements. From the late eighteenth to the mid twentieth centuries, the British transported tens of thousands of Indian convicts overseas to penal settlements in Southeast Asia, Mauritius and the Andaman Islands. Removed from their supposedly criminal networks and put to work, convict offenders were apparently rehabilitated whilst conveniently satisfying colonial labour demands. The organisation of the penal settlements relied on a division of convicts. According to skills, behaviour and proportion of sentence served, convicts could rise through the ranks of the penal hierarchy and be transferred from hard labour to preferred work tasks or positions of authority over their fellow countrymen and women.
When individuals use dress to cross those boundaries, profound anxieties arise.
The most immediately visible marker of convict status was dress. By the midnineteenth century, a complex system of uniform clothing had evolved, delineating how long convicts had been in the penal settlements and how they were employed there; later, clothing was further adapted to indicate categories of crime. Initially, the evolution of convict dress was informed by developments in the Australian penal 18 E. Thurston, Ethnographic Notes in Southern India (Madras, 1906) , p. 520. . 19 Margaret Maynard, Fashioned From Penury: Dress as Cultural Practice in Colonial Australia (Cambridge, 1998), p. 2. Karen Sayer similarly argues that in Victorian Britain dress marked racial, class and gender identities: ' "A sufficiency of clothing": dress and domesticity in Victorian Britain', unpublished paper presented at The Dress of the Poor, 1750-1900 conference, Oxford Brookes University, 27 November 1999. 20 Tarlo, Clothing Matters, pp. 8 and 318.
settlements. Later, and more significantly, initiatives on prison dress in India became important. However, as we will see, the development of penal clothing in the Indian convict settlements overseas also had an agenda of its own. * As Margaret Maynard shows, penal dress was integral to the management of convicts in Australia. The overwhelming majority of convicts were from the British Isles, as were most free emigrants. Clothing was thus a means through which the social hierarchy, between an overwhelmingly white community, could be ordered.
From the 1790s, soon after the arrival of the First Fleet at Botany Bay, attempts were made to develop convict uniforms. Problems with colonial supplies meant these were effectively standard working class dress. This often led to problems in distinguishing convicts from free settlers. By the 1820s, convicts were more uniformly dressed, with convicts issued with clothes that were numbered and marked with broad arrows. 21 Hierarchies between convicts were also outlined through clothing. Male convict overseers wore special dress whilst convict women were divided into classes, each wearing different clothes. 22 Given these developments in the main late eighteenth-and nineteenth-century destinations for forced convict migrants from the British Isles, it is perhaps unremarkable that the principle of standardized dress was also extended to the Indian convict diaspora. However, various contexts, differing imperatives and the long duration of the penal settlements in Southeast Asia and the Indian Ocean -almost 150 years -resulted in a series of changes in its nature, function and significance.
Unlike Australia where there were attempts to standardize dress shortly after the first convicts arrived, during the early years of transportation from South Asia in the late eighteenth century, no uniforms per se were issued. From the late eighteenth and early nineteenth centuries, male convicts were given standard 'Indian' clothing: a piece of white cloth, to be worn as a dhoti, on departure from the transportation jails, 21 Maynard, Fashioned From Penury, chapter 1. 22 Ibid., p. 14 and 24.
The reasons for the seeming lack of concern over convict dress at this time are threefold. First, until 1849, most transportation convicts from the Bengal and Madras Presidencies, including women, were tattooed on the forehead with penal godna markings, detailing their name, crime and date of sentence. This was both punishment and stigma, an indelible means of social differentiation. Convicts were thus readily distinguished as convicts, no matter what they wore. 28 Second, in most of the penal settlements, and despite their wide-ranging regional origin, they formed a discreet ethnic group. In Mauritius, for instance, before the onset of indentured immigration in the 1830s, there was only a relatively small Indian diaspora on the island. Indian convicts were thus easily recognizable, visually far removed from the white, creole (Mauritian-born), slave and, later, apprentice populations. 29 Convicts often possessed a substantial number of garments. During the annual Moharrum (Yamsé) celebrations in Mauritius, for instance, convicts dressed to impress. They apparently wore white and red turbans, plain and checked waistcoats, The same was true for Bencoolen and the Straits Settlements (Malacca, Penang and Singapore). Indeed, white settlers' arguments against the transportation of Hong Kong convicts to the Straits in the mid-nineteenth century focused on the ease with which they would be able to escape by blending in with the free population, in contrast to those convicts already there. Third, the colonial treasury made considerable financial savings by allowing convicts to wear their own clothes. Given each settlement's responsibility for providing the cost of convict subsistence, this kept the cost of convict labour down. Of course, if convicts wore different clothing, the colonial authorities were also able to differentiate between them. If the need for identification arose, as it sometimes did when convicts were brought to trial for offences committed after transportation, or committed suicide, this could be to their benefit. 28 Anderson, 'Godna: inscribing Indian convicts', pp. . 29 The first Mauritian census (1826) recorded a composite category of 14 000 Indians, Chinese and creoles, 9 000 whites and 63 000 slaves. Given the island's history as a slave colony, one must assume that creoles formed the largest proportion of the composite category. In the early years of the penal settlements, convict overseers were simply issued with a 'belt'. 40 The first attempt to clothe first class convicts -who were frequently employed as tindals -differently came in 1850 when W.J. Butterworth provided them with special uniforms. Some convicts initially refused to wear them.
We can only speculate why. Butterworth put their reaction down to caste prejudices, a typical colonial reading of convict resistance to change in the penal settlements at this time. 41 Convict tindals themselves may have been more concerned about losing the autonomy to dress as they pleased, or at being so obviously differentiated from ordinary convicts. In relation to the second point, it was later claimed that The initial difficulties Butterworth faced in issuing convicts with hierarchising dress raise a number of issues relating to the relationship between clothing and the negotiation of power relations. One obvious implication of the standardization of dress was to ignore the possible significance of religion and/or caste to individuals.
Twice a year, the second, third, fourth and fifth classes were given nine yards of grey shirting, one jail suit, two working suits and a cap. The outfits -and use of fetters -differed slightly according to penal class. It seems likely that women were given cloth to wear as a sari. This was certainly the case later on in the Andaman Islands, as we will see.
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As David Arnold shows, in mainland Indian jails, religion and caste did impact upon prison discipline. 45 Jail administrators wanted to standardize punishment, but they also wished to avoid accusations that they were interfering in questions of caste, As the number of petitions referred to government from the 1820s reveals, defence of caste or religion was an issue for large numbers of prisoners. In some jails prisoners' concerns were taken more seriously than in others, and were integral to prison management. Until the mid-1820s, the division of individuals according to caste was integral to some regimes. Others ignored prisoner preferences and segregated inmates according to their crime or sentence. 49 In Alipore Jail in Calcutta, which had no system of classification at all, jail administrators commonly expressed the sentiment that mixing castes prevented mass escapes. 50 During the first half of the nineteenth century, the Bombay Presidency was by far the most willing to accommodate caste in jail. In 1824, the administration directed that Brahmins for whom imprisonment risked loss of caste should, where possible, be accommodated separately. At the very least, they should not be placed in the same cells as Muslims or low-caste Hindus and allowed to prepare their food separately. 51 The 1838
Committee of Prison Discipline, whilst acknowledging the diversity of jail classification throughout India, later criticized Bombay in this respect. 52 Officially at least, 'caste prejudices' were not to affect prison discipline. In practice, from the 1840s they were viewed as too important to ignore. 53 What of the privileging of caste amongst transported convicts? Broadly speaking, the Mauritian and Southeast Asian penal settlements followed the Indian dress -they said 'no' they did not do it on Board the last vessel and would not do it in this. I took off the Turban of one and commenced untying his angreka when they began to undress themselves and were very abusive -I then observed that they had their convict trowsers on under the others -I told them to take off their Suddra [sadra] which they refused to do, on which I began to do it myself -one of them made a blow at me, when I called one of the Police man [sic] to come to my assistance, and see that they took of the Suddra, when they took them off themselves -as I was leaving, one of them came to me and very violently held up his 'Kustee' which he told me I had better take also but knowing this to be connected with their Religeon [sic] I refused. 63 Read claimed that he had not been aware of the religious significance of the Parsis'
clothes. The Sheriff of Bombay promised that there would be no future interference with convicts' 'religious prejudices'. 64 There was of course considerable space for convicts to manipulate colonial perceptions about religion or caste to their own advantage. In seeking concessions on dress, the problem for convicts was to convince officials that their clothing had a stationed in the neighbouring Nicobar Islands, away from the headquarters of the main settlement. 101 The wearing of the tickets, and uniform convict dress more generally, later became a focus of outrage for the political, nationalist prisoners sent to the Andamans in the early twentieth century. A large 'S' was sewn on the clothing of those convicted of sedition; a 'C' denoted those convicted in conspiracy cases. All nationalist prisoners also wore neck tickets inscribed with a 'D', for 'dangerous.' 102 This was quite unlike arrangements made for the reception of the Manipuri political prisoners, received in 1891, who had their own clothing sent from Assam. 103 The Manipuris were transported to the Andamans after a revolt against the British. Most were members of the royal family, which perhaps explains the more accommodating attitude towards their dress. For twentieth-century political prisoners marked in this way, contact with each other, at work or mealtimes, became difficult. Their ordinary prison dress was also one way in which the nationalist prisoners were associated with the 'common criminals' with whom they were incarcerated. 104 One such prisoner, Nanigopal, refused to wear prison clothing and broke his wooden neck ticket so many times that it had to be replaced with an iron one. 105 Another, Barindra Kumar Ghose, wrote in his memoirs: 'I understood that here there was no such thing as gentleman As for prison dress, the problem for jail officials was to ascertain whether prisoners objecting to hair or beard shaving did so on the basis of religion or caste, or other factors. There were invariably disagreements about prisoner objections. In 1857, for instance, prisoners in Mymensing went on hunger strike in protest at having their beards trimmed. The District Magistrate subsequently suspended the practice on the grounds that the men were Muslims. Mouat on the other hand saw this a moral victory which would make the future enforcement of jail rules difficult. 108 Whilst claiming to be sympathetic to prisoners, Mouat rarely conceded to their protests where they conflicted with points of discipline. Thus, by his own account, he refused to allow prisoners to cook their own food, wash their own clothes or sweepers to sub-divide themselves in order to carry out prison cleaning duties. Prisoners' protests on these matters were, he claimed, 'dignity objections', not in reality based on religious grounds. 109 Other colonial officials were nervous of the effect that this veiled dismissal of caste might have on jail order. The Junior Secretary to Government urged
Mouat to ensure that he was correct: 'Religious prejudices are not always to be set aside, merely because they are mistaken.' 110 During the 1860s and 70s, the Bengal rules on head shaving became more formally bound up with both Indian cultural practices and hierarchies within the jails, in particular the nature of the offence for which prisoners were convicted. The assault on Indian womanhood which headshaving represented, and the outcry it could occasion, though little used in practice, led to its banning from Indian jails in 1892. This was much earlier than its withdrawal from Southeast Asia. Yet headshaving was still used as a secondary punishment. In the Andamans, women The development of penal dress in the Indian penal settlements reflected changes in their structure and organisation. Integrally related to the abolition of godna tattooing in the mid-nineteenth century, clothing was used as a means to define and identify convicts as part of a total population of forced labourers. Clothing and hair cutting also became mechanisms through which convicts could be integrated into the hierarchy of punishment, and showed their movements up and down the penal ladder.
Turbans, badges and belts were all used to mark out convicts employed as petty 119 officers. Symbols of their authority, these adornments were representative of wider socio-penal divisions between convicts: clothes marked types of offences, penal class and sexual identities.
Yet especially during the early years of the settlements, clothing and head/facial hair were spaces within which convicts could retain elements of their pretransportation identity. Convicts could wear clothing closely related to non-convict identities, whether these were forged in India (region of origin, religion or caste, for instance) or after shipment (perhaps independent economic activity and the accumulation of wealth.) Sometimes, the existence of these non-convict identities was sanctioned by the colonial authorities, either as a means to cut costs or foster social stability in the settlements. In other instances, convicts went directly against colonial directives on dress. Clothing was thus a medium through which convict identities were both made and unpicked. If the penal authorities used clothing in an attempt to fashion convict identities, so too convicts refashioned their own status through dress.
